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Prologue

Picture P.1: Nosy companions in a forest life:

The reindeer herd roamed around the small huntingZhenya had gone out earlier to
collect his herd and put it inside the small coaraund the hunting hut. He does so every
other day, to remind the reindeer of his existeit®.put a halter around three leading
females and one bull and led them to the hut. maming herd of more than 50
animals followed leisurely, without haste or fordeok one turn around the hut,
acknowledged the salt trough nearby and settledhdowthe snow. | had followed the
herd in, going last on skis and was surprised atiesitunspoken relationship of trust that

allowed Zhenya to bring in the reindeer so easily.

| wanted to take pictures of these big reindeet,dnded up photographing every time
their heads and noses. As soon as | got my canuraf ony pocket the nearest reindeer
came running towards me, eying me, licking my jac&ed particularly my camera.

Zhenya was standing nearby and started laughitigjthle cover of your camera in which
they are interested. It looks like the pouch wetosgive them salt. They love salt. That's

why they come running.’



This aroused my curiosity. What kind of relatiomsldid these people have with their
reindeer, who casually strolled by and enjoyeddbmmpany of people? In the following

months | found myself many times very surprised.

Pictures p.2-p.3 show two manifestations of hun@aneeer relations in my research

area.



Chapter 1 Introduction

1.1 Introduction of research question and area

This thesis aims to contribute to our understandiighuman-reindeer relations among

nomadic hunters and reindeer keepers and is baseal discussion of manifestations of

personhood in Siberia. | then relate these to copdeary theories in human-animal relations
and argue that in the case of this research settiage relations exceed notions of symbiotic
domestication (Beach & Stammler 2006) and sociatreats (Vitebsky 2005).

| discuss this topic within the context of Evenkinters and reindeer breeders living in
Katangskiy Rayon, the northernmost district of tdkaya Oblast, Russia (see maps 1, 2
& 3). They live and work in the taiga forest inamtlscape that is predominantly flat with
meandering rivers and extended bog areas with etiuttic populations in small villages.
The Evenki are among the most widespread indigepeaples in the Russian North
living as far south-east as the Amur region andheon Chin& In this particular district
(outlined by red lines in maps 1 & 2) very few Ekestill pursue a forest live and keep
reindeer. Three extended families migrate withrtaeimals along the river of Kochema
and three more in the vicinity of the river anddaamp Teteya (see map 3). The number

of domesticated reindeer in the entire district thasdled down to roughly 150 animals.

Traditionally the Evenki in this area were nomadianters with small herds of
domesticated reindeer used primarily for transpothese boggy, densely forested areas.
My predecessor in this area, Russian ethno-hist@&ira Sirina (2007) gives a historical
overview of livelihoods, hunting and herding inglarea and also outlines the dealings of
the Evenki still living in the forest in the 198@sd 1990s with the local authorities
situated in the central village (see map 2, 3 & ®Me localkolkhoz had started to
collectivise reindeer and brought hunting mattenshiw the realms of centralized

structures; a process which was continued whehkdhdoz was eventually transformed

! Several researchers have worked with Evenki iiedifit parts of Siberia. For an overview of histang
culture see among others Sirina (2006), Lavri(g805), Anderson (2000), Forsyth (1994), Ssorinikiha
2002), Turov (1975 & 1990).



into apromkhoZ, which dealt with hunting, reindeer herding andrfimg matters in the
area. After the collapse of the Soviet Union phemkhozwas transformed into a series
of semi-private enterprises, but was still talkbdwt and conceptualized apeomkhoz
by the Evenki. One change, though, introduced by plost-sovietpromkhoz had
profound effects on the Evenki still living in arést setting. Only those migrating along
the river Kochema (see map 3) remained so-calbk#e $iunters who received equipment
and ammunition from thpromkhozand in return delivered the pelts only to themisTh
also meant that they were going to be beneficiasfes much higher pension than those
hunters who lost their status as state hunters A@ppened to the Evenki living at the
Teteya, who were demoted to so-called sports hsiated thus lost the right to a higher
pension. Effectively, this generated a kind of slagstem among the Evenki population
in this area. One were considered by the compadytlaa state as being ‘more Evenk’

(Kochema) than the others (Teteya).

Map 1 (Landerer 2009, p. 5): Google satellite imag€2009): Overview Russia, drawn yellow lines
show borders of Irktuskaya Oblast, drawn red linesthe ones of Katangskiy Rayon, the symbol shows
the central village of my research area.

2 For an overview okolkhozandpromkhozhistory in the research area see Sirina (2006 ¥@mal general

outline see Lavrillier (2005).



Map 2 (Landerer 2009, p.6): Google satellite imagef Irkutskaya Oblast (drawn yellow lines) and
Katangskiy Rayon (drawn red lines)

This decline in people living a mobile or semi naiedife outside of villages is mirrored
in many other settings among indigenous reindeetihg peoples in the Russian North
(cf. Vitebsky 2005, Ventsel 2005, Stammler 2005pétk 2006, Ziker 2002), where
Soviet sedentarization processes idolized villaigednd tainted forest or tundra life as
uncivilized. Additionally wage earning jobs weretesf provided in the villages for
women, which led to a spatial separation of menwathen in many areas of Siberia
(Landerer 2009, Vitebsky 2005, Vitebsky&Wolfe 20@korin-Chaikov 2003).



Map 3 (Landerer 2009, p.6): Research area outlinedn a satellite image from Google Earth (2009).
Drawn blue lines signify the river system of Nizhnga Tunguska and its tributaries Teteya, Umotka
and Kochema

While these processes in the research area ararsimbther researched settings, there is
one aspect that differs profoundly. Large scalejfiath and intensified reindeer
husbandry with herds of several thousand head faptneat production was never
introduced to this taiga setting during Soviet mkikewise, the system of a brigade
with mainly men working under an appointedgadier (cf. Kwon 1993, 1997 & 1998,
Anderson 1991 & 2000, Vitebsky 2005, Stammler 2802005, Stammler & Ventsel
2003) was never established. Even though in the afr§ eteya (see map 3) small scale
collectivised reindeer husbandry was introducedkolkhozin the 1940s and as part of a
promkhozfrom the 1960s until mid 1980s (Landerer 2009%ythemained family based
with one family taking care of a herd of up to S@iimals bred for transport purposes.
Reindeer as transport were needed for topographimhlgeological expeditions taking
place in the area, which were reindeer aided uh&l mid 1970s. Later thpromkhoz

decided to abandon state reindeer husbandry imithd 980s (cf. Landerer 2009).

Interestingly, and very different from other sagsnthose Evenk reindeer breeders whose

meeting grounds used to be at the river Umotka ifs@e 3) and who are now migrating
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along the river Kochema were never collectivized aalways owned their herds
privately. They were, however, part of tkelkhozand latepromkhozas state hunters
with hunting related matters being at least parégitrally controlled, but reindeer related

matters being completely under their own control.

It is with these two settings in mind that | wikgore human animal relations, where one
community has never been collectivized, while thigeo has been, but was kept family
based with small scale reindeer husbandry. Botthede settings differ thus from other
researched areas regarding herding and huntingckB&aStammler 2006, Anderson
1991, Vitebsky 2005, Willerslev 2007, Golovnev & H@senko 1999, Habeck 2005 &
2006, Jernsletten 2002, Jordan 2003, Klokov 20@hsikantinov 2004 & 2005, Vorob’ev
2004, Ziker 2002, Fondahl 1998, Pika 1999).

A major influence on the livelihood and mobility thfe Evenki in the research area were
and are not only Soviet sedentarization and remdegbandry processes but also natural
impacts such as forest fires which have alteretepwt of reindeer keeping as well as
patterns of movement. One of the biggest forestsfin 1986 altered drastically the
landscape in which the communities around the riverotka (see map 3) hunted and
herded and caused lasting disruptions in their @faying. Map 4 shows the extent of
the forest fire of 1986 (highlighted by the drawhitg line). In this area all the reindeer
lichen had been burned thus rendering the areatahkufor reindeer keeping for several
decades. In the years following the fire severathaf families had given up reindeer
keeping and the forest style of living (due to tine damages, but also due to old age and

lack of successors) and moved into the centradgdl(see map 3).

11



Map 4: Extent of burned area caused by the forestie of 1986, highlighted by a white line on a
Google Earth image (2009)

At the time of my fieldwork in 2008 two main groupsmained living fully or partly in
the forest. The first group consists of those whgiwally migrated to and from the river
Umotka with their reindeer (before the fire), haver been collectivized and now live at
the river Kochema, still fully immersed in foresel The second group lives partly in the
forest and partly in a base camp-type small vill§beteyd). The common base camp
Teteya is shared by hunters and their families sthloown reindeer and by those who do

not. The three families with reindeer are direcdadmdants of those families running the

®Even though Teteya was considered a small villaging Soviet times with regular transport (boagwn
machine, helicopter) to the central village, witbhep, a club and a post and radio office, it hanwially
changed into a base camp with no transport corores;tho club house, no post or radio station aooloaly

and irregularly stocked shop (see Landerer 2009).
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kolkhozbased small scale reindeer husbandry until thel®80s (cf. Landerer 2009). |
will discuss the reindeer-related impact causedhdying both hunters with and without

reindeer in one community in Chapter 3.2.

1. Kochema (have always owned private reindeer): familSichegir, Galin and

Kaplin, 10 Evenki, no children, 120 reindeer. Tkader will be introduced to Ivan (47)
and his sister Lena (50), Sina (22) and her codbBenya (33) and his aunt Maria (60)
(see pictures 1.1 — 1.4)

2. Teteya (were heavily influenced by thbeomkhozsetting of having state reindeer
that were rented out to hunters): 27 Evenki (9decbkih, 5 of whom stay 9 months a year
in boarding school in the central village)

Picture 1.1 Ivan (Kochema) Picture 1.2 Len&Kochema)

Picture 1.3 Sina (kneeling) and Maria (Kochema) Pitire 1.4 Zhenya (Kochema)
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My main focus will be on the people at the Kochgman-collectivised, still living fully
in the forest) and their relationship with theirnceer with additional comparative

analysis of certain aspects of human-animal relatips in Teteya.

Since the reindeer herds kept in the researchveeea never used for a large scale meat
production, the number of animals was and is hetdllsto accommodate a forest
lifestyle of hunting and reindeer keeping with ger as a source of transport and milk.
Therefore, movement and human led migration of duiceged reindeer in this particular
taiga setting is unusually more based on huntirdyteapping and less on the needs of a
large domesticated reindeer herd (Landerer 2009 .pEople hunt both for meat (mainly
moose and wild reindeer for subsistence) and peéir(ly sable as their main cash
income) with the domesticated reindeer giving tpams milk and occasionally skins
(they are not intentionally slaughtered for meatskins). Additionally, as Sina and
Zhenya from the river Kochema often stated, ‘lifietihe forest without the reindeer is

simply unimaginable; it would not be a forest life’

As such they might be classified according to Idg@1980, p. 24-25) as ‘milch
pastoralists’, who extract resources from the laremal, as opposed to ‘carnivorous
pastoralists’ (e.g. tundra reindeer herders), weepklarger herds for meat production. In
‘milch pastoralism’ animals are rarely slaughtewath the main source of meat being
wild animals. Animals are very tame which allowskamg easily.

Literature is ample on reindeer herding and breggirocesses, but less so on hunting
communities (Willerslev 2007, Jordan 2003, botleaeshed pure hunting communities
with no domesticated reindeer involved), and ewss Iso on settings that combine both
hunting and herding contexts (cf. Lavrillier 200&ntsel 2006) with the reindeer being
both the quarry of the hunt and the subject of ingtdThis thesis aims to contribute to
this dual field of hunting and herding and its éifint manifestations of human reindeer
relations and different aspects of personhoodithettails. | argue that not only do these
spheres of hunting (see Chapter 2.2) and herdiag (Shapter 2.3) co-exist in this
particular research area, but that the lack ofectillisation during Soviet times together
with the removal of reindeer herding from any foofrcash-related market economy has
brought forth (or perhaps re-instated from pre-&lesti times) a way of living with
reindeer that | will call companionship (see Cha@e). In Chapter 3 | will explore

additional interpersonal relations occurring irstparticular research setting, such as the
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transition from riding reindeer to only leading th¢see Chapter 3.1) and the two notions
of keepingversususing reindeer (see Chapter 3.2).
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1.2 Methods and my role in the field

‘My role in the field as well as my main method wvithat of a taiga-apprentice, one who
not only observed what | was seeing and experignan participated in daily life, but

also one who had to run through the different staafeskill and knowledge production
necessary to work on my own in the forest, firstemthe strict supervision of my
teachers’ (Landerer 2009, p. 11). Later on, asxa piease | was partially working on my
own walking with the reindeer, searching for thenthe forest or preparing a camp in
the forest. It was then that | realized that ohisotigh working and experiencing on my
own could I truly begin to understand the wayshaf taiga. This method of going off on
my own to hone skills learned from members of the community (e.g. haings

reindeer, driving reindeer sleds, packing reindésaling trees, searching for reindeer,
trapping) allowed me to grow in my understandinghef land and of the ways of living
on if in addition to living with, interviewing or obseéng a community. This approach is
to my understanding rather unusual and expandsgémeral concept of participant
observation. Willerslev (2007) perhaps describedetbing similar, when he wrote that

he went out hunting and trapping for the sake afrlmg it.

This approach was, perhaps originally unintentignastablished by the fact that | had
visited the research area twice, once in 2003\4fanthis fieldwork in 2008. During my
first stay | was not a researcher but only a vemyotis foreigner who wanted to learn the
ways of the taiga and to spend a season trappitigs@ime hunters and reindeer keepers.
During my second visit | informed them that my stsahad changed by then and | wanted
to write about life there, but they mostly contidue see me as the curious foreigner who

wanted to learn the skills necessary for a taiga li

At the beginning though, | had to work hard to bbsh my desire and my ability to leave
the villages or camps and move about in the fosekich has become unusual for the

women in this area, who either stay in the basepcalhyear (Teteya) or only move

* For instance, ‘understanding the ways in whichdeéer herders go looking for their deer in oneghbut
only while practising it on my own with my haviniget responsibility for the deer, did | truly undersi what

was involved and moreover started to get a fedbinghe taiga’ (Landerer 2009, p. 12).

® This is in the sense of enskillment (Ingold 2000).
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along well defined migration routes with their aaisn (Kochema), but never go out
hunting. During Soviet times there had been ferhalgers, but by now there is only one
left who is about to retire. Once the people recgpmh my determination to go into the
forest, they started teaching me, if only for mynogafety at first. Thus | was mainly
working among male hunters and reindeer keepersalydjoined the women on shorts
stays in the main camps. As such my role was perhagersed to that of Kwon (1993)
during his fieldwork among Orochen on Sakhalin vawted in a predominantly female
world as a Soviethumrabotnik(tent worker, usually women) and waited until then

returned to camp to listen to their stories (Lard@009). Maintaining my position as an
apprentice in a predominantly male setting sometimexjuired hard work and was
usually based on my adequate ability to move inftinest both in winter (on skis, the
challenge is the cold) and in summer (on foot,dha&llenges are the tricky boggy terrain

and the insects).

In many ways my position resembled that of a teeddfyenk boy who learned his trade
of hunting and reindeer keeping from his oldertreés (there are few such apprentices
in Teteya and at the moment none in the Kochema dte to lack of children).
However, my constant writing was seen as an iniegesskill, which ‘changed my
perceived position from that of a young teenageenkivapprentice, who would yet have
to acquire one or several special skills, to thiarmapprentice with mastery in one field,
wanting skills in another’ (Landerer 2009, p. 13).

As part of my work as an apprentice | accompantedréindeer sled and on skis) hunters
on their usual rounds during hunting season (Octalbd=ebruary), on restocking trips

(March, April) and finally on visiting, fishing aeindeer exchanging trips in summer (on
foot), which proved to be vital to understand teationship between the reindeer, who
are pivotal in all these activities, and their ovenédditionally | spent time in the camps
talking with the women and men. These talks were foomal interviews but were

conducted while sitting around a fire, preparingdpseeking shelter form the insects,
while building smoke fires and while doing menidloces around the camp. Thus the

talks became part of everyday life and did notgtaumt as anything unusual.

| always carried with me maps of the area whichdveed to all of them, asking them to
point out and draw places of special interest, Gamp migrations routes, extents of

burned areas or trails used. This proved to be aflytbeneficial as they got the use of a
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map (they do not own one) and | began to underdtiamdand and the attitude of each

individual towards it.

Due to the allotted time frame of my fieldwork @aspring and summer) | was able to
observe the periods of restocking and refurbisleihgase camps and winter huts in late
spring, the calving season and the ensuing sumaasos of rest, fishing and visiting
neighbours. However, hunting activities in summeawéh ceased almost completely
nowadays due to lack of transport and partly laickkills regarding the rapid drying of
meat processes necessary in summer immediately taéekill. Traditionally summer
hunting would have been done with the aid of reemdes mounts and pack animals or
with birch bark canoes along the river. With théraduction of relatively cheap and
readily available mechanized transport in Soviees, skills related to constructing such
canoes and training reindeer have often been pafoagotten. Now, when neither boats
nor fuel are easily and cheaply available, hunitiag stopped to a large degree in summer
and people rely on fishing and buying provisionsfémd.

| was therefore not able to observe or take parhunting rituals, but focused my
observations on daily dealings between humans henl teindeer. During period of
reindeer aided refurbishment in spring | observesl human-animal relationship when
the humans needed their reindeer most and theemingorked most, while when the
reindeer are dependent on smoke fires against rieectis during summer, | was
witnessing the time when reindeer were mostly mgs@nd co-inhabiting the same

summer camp as the humans.

| was also able to join one hunter who set offummer from the river Teteya and visited
his niece at the river Kochema (see map 5). Thgswas done on foot with a small
caravan of reindeer carrying the equipment and .fatien leading such a reindeer
caravan, | was able to notice first hand the pedtiks involved in communal walking
with the reindeer (see Chapter 2.3.2). During Haisy strenuous walk of 6 weeks | got
first hand experience in how reindeer in their cayaas transport animals get trained

and are respected.
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Map 5: Google map of the area; blue lines are rivex. The walking route is displayed as a red line.

| was to spend a total of 8 months in the reseanda in late winter 2004 and
spring/summer 2008.

Picture 1.5 The author leading a short caravan ofdaded reindeer during fieldwork.
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Chapter 2 Interpersonal human-animal relations: Pesonhood

and reindeer in Siberia

Western thinking indulges in many dichotomies baseald Greek thinking. One of the
fundamental dichotomies is the splitting of the Monto an inner one of mind and
meaning and an outer one of matter and substarig.division is fundamental in the
western conception of personhood, as Ingold dissugs ‘Becoming Persons’ (Ingold
2006). This line of thought splits the human orrfanness’ into the two categories of
organism and person, the first being seen as bilgrig a realm of ‘nature’, the second
lifting humanness into the realm of culture throubke merging of human individuals
into higher-order collectives. Such a split alsoplies that the person exceeds the
organism with the at least potential power of iaflaing nature, whereas the human
organism rests within nature and differs only igr@de from other organisms such as

animals.

Thus if one follows this line of thinking, animadsd the concept of ‘animalhood’ are
firmly placed within nature, and thus lack any agpef the kind of personhood ascribed
to humans. ‘Personhood as a state of being is peh @ non-human animal kinds.’
(Ingold 2000). Dealing with animals, as for instanion the activities of hunting or
herding, implies a form of manipulation of natucé,persons dominating organism to

their liking.

In this chapter | would like to look beyond gapidghotomies at different ways of
thinking and dealing with animals. Many indigenqeoples do not see personhood as a
manifested form of humanity, but rather humanityoa® of many outward forms of
personhood (Willerslev 2007, Ingold 2006). Thusspahood becomes the centre with
humanity as one manifestation and animalness athemadrhe difference between an
animal and a man is not that between an organisinaaperson, but one in degree

between one organism-person and another (Ingol@)200

There is a fundamental difference in approach betweestern’ thinking and this kind
of organism-person one found among certain indigenultures. Whereas the former
has an assumed dichotomy as its premise that thewsaus to look for (limited)
analogies between humans and animals, the lagemes a fundamental similarity that

leads to differentiation within. Relationships beem humans and animals then become
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dealings between persons that have to follow ceriaterpersonal rules. Hunting or
herding processes in particular become transforimoed persons manipulating nature to
persons dealing with other intentional personss Tihientionality becomes a centrepiece
of personhood together with language and reasofWitierslev 2007, Pedersen 2001).
Instead of only allowing intention to humans, thiancept allows for intentional non-

human personhood.

Within this concept of animal-intentionality |1 walillike to look at the relations and
perceptions of both human and non-human persorsmiite processes of hunting and

herding in Siberia, the former involving wild anileathe latter domesticated ones.

Willerslev (2007) describes a group of Yukaghir teus whose only domesticated
animals are dogs. In this they are very unlike n®iberian indigenous groups, whose
lives are largely based on domesticated reind€bey consider everything to have
‘ayibii’, a soul or essence, but distinguish betwesnything that moves, grows, or
breathes as having three ‘ayibii’ and thus beindytalive and a person, and inanimate
objects that are alive but immovable or static dméywing one ‘ayibii’. Thus animals,
trees or rivers would be seen as truly alive, whgidones or skis are only static. Hunters
for instance would only engage with the first catggin an interpersonal dialogue. It is
interesting to notice that there, parallel to westainking, also seems to be an exclusion
principle at the core of this concept with a catggaf non-person objects forming the
contrasting backdrop for human and non-human psersemen though it excludes

different categories from being persons than wastenking does.

Parallel to the concept of ‘ayibii’ among the Yugirais that of ‘bayanay’ among the
Eveny, a people that both engages in hunting amdleer herding (Vitebsky 2005).
Hunting is a dialogue with the spirit ‘bayanay’ wisca keeper of wild animals, but also a
good hunter can have ‘bayanay’. Yet there is aethbfice between those two concepts;
among the Yukaghir both the animal spirit itselflahe master spirit are involved in the
hunting dialogue (Willerslev 2005), whereas for tBeeny it is only the master spirit
‘bayanay’ that is central. The relationship betwdbe Eveny and wild animals is

complex and differs from that of domesticated aténaad humans.

In the following sub-chapters | want to first dissuthe concept of personhood for wild
animals within hunting processes, and then loo& interpersonal relationships within a
herding context (Vitebsky 2005, Beach & Stammlef&0Russell 2002) and finally
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analyze the distinct setting of my research arearwhhe dominating element is an
interpersonal companionship between humans andeaeirthat seems to exceed that of

the hunting and herding contexts.

2.1 Hunting

For Yukagir hunters personhood can be appliedvargty of forms of being including
humans, animals, rivers, trees, or spirits. Mampedpecially ones that are hunted for
food such as moose, reindeer or bear, are categoaz ‘other-than-human persons’
(Willerslev 2007), whereas other animals, inseatsplants are attributed a different
personhood if one at all. Does that mean now thatconcept of personhood is only
enlarged to include certain animals while excludatgers or is there a truly different
underlying notion involved? Willerslev (2007) swtat animism among the Yukaghirs
is not an explicitly articulated doctrinal systemr fperceiving the world, but it is a
flexible one, that emerges in certain situationd ah certain times within particular
contexts which emphasise practical involvements@t@iood is not fixed in time and
space onto certain categories, but is created ghrinterpersonal dialogues. The crucial
point herein is that the animal-person is attridutee same ability to relate as a person to
the hunter as vice versa. For the Yukaghir, thétaldo change appearance and perceive
the environment as well as persons from the petispeof another person, including

non-human persons, is central to being a person.

Two things are inherent in this model, on the cardhperspectivism (Viveiros de Castro
1998, Willerslev 2007) which involves both the @hiland the need to allow a shift in
perception and consciousness, and on the otherdagldtional concept of personhood.
Willerslev discusses this personhood as a potégt@ Heidegger’'s notion of ‘being-in-
the-world’ (Heidegger 1962), a personhood thatas ailways manifesting itself but is
determined within a relational context such asaurdings or activities. Personhood is
discussed, not as an inherent property of peopilieais or things, but as relational to
fields of activity and relationships. Thus animaie not necessarily and at all times self-
sufficient persons but they may become so througittigal involvement with for
instance humans. Western dichotomous notions dstisied with a relational, fluid
concept that does not easily allow categorizing andact only becomes a concept

through western academic discourse.
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Personhood within hunting contexts is seen quiteréintly by the Eveny. For them, the
ways of wild animals are complex and mysteriougghdsky 2005). Hunting constitutes
also a dialogue, but not so much with the persodraceach animal as with the master
spirit Bayanay who governs wild animals. Bayanayséen as the ‘keeper’ of wild
animals who governs them but he ‘alsothose animals: they are his incarnations,
manifestations, or refractions’ (Vitebsky 2005,262). The intentional offering of an
animal for killing by the hunter is also centrakéebut it is less based on the intention of
an individual animal than on the will of Bayanayautiecides whether or how to give an
animal. Within this hunting context, animal persoatt becomes different in quality to
that among the Yukaghir. The hunter must not emtea mimesis-dialogue but in a
dialogue of being worthy of the spirit ‘Bayanay’ pieasing his creatures and performing
spiritual rituals (ibid). Vitebsky gives the exarapf how a younger hunter, when asked,
tried to explain a ritual performed on the carcabs moose within the framework of
both spiritual thinking and western scientific okt still performed the ritual as part of
hunting but a shift in perceiving and understandhgyspirit and personhood had already
taken place. Krupnik and Vakhtin (1997) observedirailar tendency among whale
hunters among the Chukchi and Siberian Eskimo. ¥dseolder generations perform
actions on the whale’s body in order for it to bercarnated and offer itself to the hunter
next time round, younger generations perform thates actions but give a modernistic
‘environmental’ explanation. We see here how thality of the whale’s personhood

undergoes a change, to something close to a ‘weésierpoint.

Within the category of wild animals the bear hascsl status as being perceived as a
person with the most ‘bayanay’ power, whereas to# 8 talked about in a negative
way as a competitor with human persons for wilddeer (Vitebsky 2005). Reindeer are
afforded a special position, since they are both @abayanay’ as wild animals and part

of a special contract with humans as kept rein@es Chapter 2.2).

This hunting concept is quite different from whatllé/slev describes as perspectivism.
According to this, a hunter has to perceive higy firem the viewpoint of the prey, in fact
change into it, in order to allow an interpersdmahting dialogue, as opposed to enacting
a manipulative killing of an organism (as in a ‘te¥a’-style hunt). One has to almost
become the prey, but still be aware of that lire thivides one’s person from that of the

prey. The way to do so, Willerslev argues, is tgitouhe concept of mimesis, ‘as a
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meeting place of two modes of being-in-the-worldengagement’ and ‘reflexivity”
(Willerslev 2007, p. 9). This mimesis, involvingtha notion of ‘copying’ and ‘sensuous
contact’, is the practical, everyday way to achipeespectivism which in turn is central
to the hunting dialogue between persons, the di@dg which the non-human person
eventually offers itself intentionally to the hunt&et this is not just a one-sided act of
mimicking. As Willerslev points out, a metamorplsosf the non-human person is just as

intrinsic to that model as is that of the humarspar

‘Similarly, humans and animals are locked in a pattef mutual replication. Animals
and their associated spiritual beings are thus gaitbke on human shapes and live lives
analogous to those of humans when in their owndaat households. Likewise, when
the hunter seeks to bring an elk out into the dpemimicking its bodily movements, he
is inevitably put into a paradoxical situation ofitnal mimicry. As a result, the bodies of
the two blend to a point that makes them of theedand.” (Willerslev 2007, p. 11)

Yet another aspect is vital in the perspectivisrmasis concept; imitation should not
only represent but also take power over that otivitiis a copy. Again we have to come
back to a dualistic concept of mimesis, of similaand difference. Imitation would
merely be similarity, but maintaining the differenwithin the similarity gives the hunter
the power. That is by mimicking the elk, the hurgiives to copy it, tde the elk, yet,
by still being aware of what he is, he maintains dhfference from the elk. Herein lies
the danger of the hunter being too successfulsmiimesis and thus entering the realm
of animal-personhood too completely. If he loodes awareness of difference, he risks
not being able to turn back into human personhabmdl.]. In a way it makes this
interpersonal hunting dialogue all the more thategtial partners in personhood as not
only intentionality exists on both sides, but alke risk of losing a distinctive kind of
personhood; for the animal this constitutes theemidl loss of his person-life, just as

much as it does for the hunter as regards to hisahepersonhood.

In my research area hunting is the central factbrfood procurement, since the
domesticated reindeer are never slaughtered onogeyrpbut used for milking and
harnessing (‘milch pastoralism’). This would puk treindeer in the special position of
being important for the people as both domesticatetihunted animal. Yet, the situation
is not that clear-cut, since wild reindeer are plentiful and no big wild reindeer herds

periodically migrate through the area. Thus thecfica of hunters to expect herds to
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migrate through certain regions at particular seasmd to intercept them (Ventsel 2006,
Burch 1991) is applied here in a limited way. Thamhunting prey is moose (whenever
hunting for food is mentioned in my research aites, clear to everyone involved that it

will be hunting for moose).

According to my informants (hunters), they knowwhich area a moose ‘lives’, which
makes hunting a more static endeavour. A good hutttey claim, has a map in his
mind, where moose live in relation to the outlirme®l features of his hunting territory.
When hunting for moose, he leaves from one of histihg huts (usually each hunter
maintains up to 8 small huts positioned in stratggaces within his hunting territory
(which was originally allotted by thieolkhozin the late 1940s)) and walks on foot with
his hunting dog into the area, where he ‘knows’ ti@ose will most likely be. He then
relies on his dog to take up the trail. When thergeep snow, on the other hand, he sets
out on skis without a dog, which cannot run in deapw, and tracks down footprints
visually in the area where he expects the animbktdSilence is of utmost importance as
the moose have very good hearing. Therefore théehwumears not only skin clothing
(they not only protect against the cold, but areseless and mask to a certain degree
human smell), but puts carefully sown skin coversuad his skis (usually reindeer or

dog skin) in order to be able to move noiselesalgkis.

It is important to notice that even though wildneer are not the main prey in this area,
domesticated reindeer have traditionally been vitathe hunting context as mounts
and/or pack animals. Thus within the hunting contéixe relationship between

domesticated reindeer and humans has been impoftast though, has changed during
the past years due to several factors. Fewer amdrfdomesticated reindeer provided
less possibility of choosing a suitable bull faiting; consequently skills related to this
training have been lost. Additionally, the availdapiof snow machines and boats during
Soviet times created an attitude of regarding walhed animals as less important. And
finally, intense forest fires in the area (see Mapltered the characteristics of the forest
and made hunting with reindeer cumbersome in ietéimiskets and in areas with burned

lichen (see Chapter 3.1).

Hunting, however, can be divided into two phaséde first one consists of transporting
oneself and goods into the hunting area; the seoords the actual stalking and killing

of the prey. Both are vital to the hunting proceBBe first part is mostly done with
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reindeer aided transport in winter (sled), butlsaire summer (mount and pack animals).
With regard to the second phase, however, | obdeamel have been told by the hunters
that the status of the domesticated reindeer astaqu in forest life, very pronounced in

other situations and context, has lost much gfrévious importance. Hunting is done on
foot and skis with the hunters either walking mared faster than they used to or

succumbing to hunting only in smaller areas.

During the allotted time of my fieldwork (late spgiand summer) the focus of the people
was on fishing and sharing a forest life with theimdeer. Their main hunting season
starts in October and is divided into the firsttpatich they call the most important and
most exciting phase, where they would hunt withsdagtil the snow gets too deep for
the dogs to run, and the second, which is mairdpping with additional hunting by
following tracks without the aid of dogs, ends iebFuary. Due to my time restrictions |
was not able to observe and participate in hurghegedures and possible rituals and will
therefore focus on interpersonal companionship eéetwhumans and reindeer that
manifests itself in the daily comings and goingsaokhared life in the forest. The
relationship of humans and reindeer in this settim@g hunting context would be an

interesting further research project.

Pictures 2.1-2.2 show ski-covers made of dog-skief) and reindeer skin (right)
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Picture 2.3: Dog-skin covered skis Picture 2.4unter with dog

It is important to note that the main animals hdnte trapped for both subsistence
(moose) and cash income (sable) are more ‘stagyibimatheir behaviour than the more
migratory wild reindeer and squirrels. Until thebkamoved into the area the main pelt
animal hunted was the squirrel. The sable, whick ma native in the area of Katangskiy
Rayon until the 1950s, had played an important noléhe times ofkolkhozand later
promkhozplanning (cf. Sirina 2006). Not only was its pelbore sought after by the
market than that of the squirrel, but the sablenisch more fixed in its habitat and
migrates less. Therefore hunting and trapping satead of squirrel fit much better into
the Soviet concept of allocated hunting territoresd eventually narrowed down

migration routes of the Evenki and their reindeer.
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Picture 2.5: Hunter in reindeer parka checks sablérap with his harnessed (riding) reindeer waiting

Lazor Petrovich (ca. 83) and his sister Anna Peiadica. 80) are the last ones to remember
the times before allocated hunting territories #mal advent of the sable in this particular
area. The sable replaced the importance of therrsjuwhose pelt had been sold

previously.

Picture 2.6 shows Lazor Petrovich (ca. 83) (leftthe eldest at the river Kochema, sitting in achum
(conical tent) in one of his summer camps. This phograph was taken 3 weeks before his death in
2008. Picture 2.7 shows his sister Anna Petrovichd. 80) (right).
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When | met Lazor Petrovich in summer 2008, he wgsaimately 83 years of age and
the esteemed eldest of the people at the Kochemawva$ ailing, but adamant in his
desire to stay in the forest and not live the oéstis life in the central village to die in the
hospital. His children took care of him and manatgeldring him along on their seasonal
migrations with their reindeer. Until the previogsar Lazor had still been able to ride a
reindeer, even though he was hardly able to walkentioan a few steps. When riding
became impossible too, his son transported him sledd which is very difficult in taiga
terrain in summer. As a consequence their migratbories became shorter and the stays

in the camps longer.

In the summer of 2008 Lazor kept talking aboutghairrels, and told me that that year
there were so few squirrels and asked where thiersiguhad gone. | could not make out
much more of what he said, but his children filked in. ‘He longs for the squirrel. In the
old days he was hunting squirrels and migratingvteere they were plentiful. They
would roam much further with their reindeer than de now, and every year the

distances and destinations would vary.’

Three weeks before his death at the end of July,208zor was longing for these old

ways and reasons for moving about.

2.2 Herding

The reindeer belongs to a different category of@es depending on whether it appears
within a hunting or herding context. Of what natiggersonhood in a reindeer-herding
context, especially with reindeer being potentiddbth prey and domesticated animals?
The relevant literature does not seem to be wrifitern a perspectivist viewpoint. The
need to transform into a reindeer in order to de@@rnt does not seem essential within a
herding context. As with local ideas of hunting hierding too the relationship is not one
of domination by a person over an organism or tlfagaccording to ‘western’ notions,
including the book of Genesis). The personhood lire@ in domesticated reindeer

manifests itself in another, quite different way.

The intentionality of personhood is less that déohg itself to be killed than of offering
itself to be worked with, in the full range of ways which this is actually done by
herders. It takes on the form of a social cont(&tebsky 2005) between non-human

persons and human ones, and this is often repesséntegends of origin where a group
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of reindeer intentionally traded the freedom of thédd for the benefits of human
protection and kindness.

For Eveny (Vitebsky 2005) their relationships witbth wild and domesticated animals
are complex and manifold. They, too, engage witlimate world where animals, trees
or rivers have some degree of consciousness, aatklthe divine inside the phenomena
of the world, as part of their composition and natyVitebsky 2005, p. 259). Here

again, personhood can be seen and defined inteorelamodel where wild and domestic
non-human persons relate quite differently to hupersons. Dominion over animals, as
often found in western thinking, is not the defmimspect. Domesticated animals
intentionally chose dependence and cooperationhwithans in a very different dialogue,

albeit not less interpersonal than in the huntioigtext.

The description of human keepers of domesticateieer, as caretakers and decision-
makers as far as feeding, migrating or breedingcaneerned may be seen as paralleling
the role of bayanay with wild animals.

Personhood among domesticated reindeer can takergrdifferent forms and intensity
of social meaning depending on the role the animalbeen given, the size of the herd or
the way the herd is managed. Western ideas of daragsn and husbandry have moved
from the concept of sheer domination in every asp@mmilar to master/slave
relationship) to concepts including a more symbicéind reciprocal viewpoint of
domestication (Beach and Stammler 2006). This mofledciprocity brings in notions of
equality and intentionality that can be seen from egological-functional viewpoint
emphasising control over the animals and intimaiewkedge of reindeer by humans as
well as knowledge of humans by the reindeer, but ako be related to a more
personhood-oriented concept. Reindeer benefitimmfrhnuman contact by getting
protection against predators or insects can alssdem as part of an interpersonal

intentional contract between humans and animals.

In order to look at aspects of domesticated anijris has to inquire into yet another
dichotomy, that between wild and domesticated. Bu§28002) points out the pitfalls of

such a dualistic view and instead argues for atgrecof human-animal relationships,
where domestication is but one form among manycBemd Stammler (2006) argue
along the same line regarding reindeer as a spd@esomes in many shapes including

wild members, domesticated ones that have goneagiiin, domesticated ones that are
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loosely controlled within symbiotic domesticationyet others that are tamed as saddle

or sled reindeer.

This leads to another distinction to be discustwat, of domestication and taming. Seen
from an ecological-functional point of view tamimgvolves a relationship between a
particular person and a particular animal withaumig-term effects beyond the life time of

that animal (Russell 2002), whereas domesticatemimplications for a whole herd of

reindeer with morphological and behavioural chan@ad) or meta-genetically-encoded

consequences of human-animal relation irreverdineny individual animas as Beach

and Stammler (2006) describe it.

Even in western thinking a shift has taken placealtow the notion of humans and
animals as equals in a reciprocal system. | wouw tike to look at the concept of
symbiotic domestication including taming procesdesm the very personalized
viewpoint one can find in reindeer herding cultuMgebsky (2005) describes a group of
Eveny who keep larger reindeer herds for meat miialu but also train animals for
riding and sled pulling. As part of an enterpriséthimm a market economy large
proportions of the herd will have a less explio#trgonhood, but others by sharing a
working life with humans attain a different kind iofividual identity setting them apart
from wild reindeer and their master spirit. Amomgde are ‘uchakhs’, trained reindeer
who have their individual names, and ‘kujjai’ , secrated reindeer who are able to stand
as a surrogate for a human person in general, spetrlly at crucial moments of life or
death. ‘It might mirror the human, reflecting someg that happened to them, by a kind
of sympathy; or it might act as a substitute orcgaite, even saving a person’s life by
dying in their stead’ (ibid, p. 275). Since wildilsuals are seen more within a ‘bayanay’
collective personhood they cannot carry the sanogalsmeaning as individual tamed
reindeer can. ‘Kujjais’ are consecrated to certaimans in order to protect them; maybe
the most personal relationship between humans @indeer that mirrors in a way the
protection offered by humans towards the reindeghinvthe context of the social

contract.

One group (Teteya) of the Evenki hunter-herdersninresearch area live and breed
reindeer in a hybrid village- forest setting rathtban a purely forest one. Unlike
Vitebsky’'s Eveny, they only keep very few animals,of them for transport purposes. In

this community the identification with every single animal can bery strong; every
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reindeer is named and often responds when calletchdBer personhood within such
small-sized herds can take on quite interestingi$orWith only a herd of less than 30
reindeer left, interpersonal relationships betwhamans and reindeer are very intense,
with the human dwellers calling their reindeer-nbabitants ‘village reindeer’ or simply

‘villagers'.

Picture 2.8: Reindeer villagers running among the duses of Teteya.

Since the number of human inhabitants in the \@llags dwindled from 70 to 20 people,
several houses are empty and in summer lived ithé&yeindeer who seem to share the
human preference for village life in general anel generator house in particular. Human
and reindeer persons alike share paths betweemothses. Even though the reindeer are
sometimes herded to a summer camp in the forgsedators are near the village, they
usually return by themselves to the village withiveek, taking up their positions in the
various houses. Every reindeer is called by a nam is trained as a sled-pulling
reindeer. Herding aspects in this setting have Ibei@mmalized by allowing the reindeer
themselves to choose when to come into the base.cafis intentionality of the
reindeer is supported by the natural phenomenatehse insect harassment in summer.
Therefore, the reindeer long to share the base eaithptheir human fellow persons. In
2008 every single reindeer had been born neardke bamp and has never experienced
summer migration to different pastures (which weeeformed until the mid 1990s). As
such they resemble many of their human co-villagére also have a strong preference

of living in the base camp as opposed to the forest
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The other group at the Kochema, who still livehe forest, ascribes personhood to their
reindeer in a way that they are deeply concerned mot letting the reindeer work too
hard. After a short summer migration of 5 kilomstwith their reindeer, Maria would
look at each animal and claim that they need a assthey have already worked too
much. The effect is like the Eveny focus on an inciecle of named, trained reindeer
who act as working partners, but without the permamtf the larger mass herd (in
Vitebsky’s case around 2,000 animals per herd) areokept for meat and breeding and

never develop the same degree of personhood.

Especially in summer the reindeer are regardedoashabitants of a camp which is
shared at very close quarters (see also Chaptea@d3given their rights to choose their
surroundings up to a certain degree. Personhothisrcontext is not only related to the
individuality of each reindeer, but also to theemtionality of each reindeer and the
whole herd. The reindeer are free to come and ghes please and the humans only
give the incentives (smoke) to return to the cabut,there is never any forcing of will
onto the animals involved. This intentionality betanimals seems to be accepted by the
humans in much the same way as they would accegt ethers’ of their human

neighbours’ intentionality.

This special interpersonal companionship that lehawtlined here is conducted not only
on a very individual and intense basis, but alsostmimportantly, does not require the
keeper of the reindeer to constantly switch his teonal and perceptual frame of mind
between some very tame animals (as in Vitebskyigpken herd) and a bulk of herd that
needs to be herded instead of kept. In the comtettiis interpersonal companionship |
use the term keeper instead of the term herdeesoridbe the human part of it. Herding
implies a setting where a bulk of a herd needseananaged and directed on a daily
basis. It also includes means to so as herding, dagsos or specially trained mounts. It
also includes a certain frame of mind on behalthef herder, who is usually well aware
of his position of exerting influence on the herdiet often generates stress among both

herd and herders.

The term keeping, on the other hand, | apply te Hatting of small-numbered herds in
which each animal is tame, trained, named andeleiadividually. There is a minimum
of stress involved and relations sometimes havelogaecresemblance of peaceful

negotiations. No herding appliances are needed titha salt and smoke. When a keeper
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wants to assemble his animals, he calls them. Wkgputs an arm around a bull’'s neck,
it is not to forcibly hold him, but to guide him ity into the direction the human would

like to go.

| was able to observe these dealings between miraahel humans as hands on experience
during my apprenticeship. During the beginning of apprenticeship, | was sitting one
day in a spring camp at the river Kochema on ade®n skin and was writing. Zhenya
had brought in his reindeer from the forest ang tliere roaming about in the little corral
around the hut. One bull with the name Karman cawer to where | was sitting,
seemingly inspecting me and my reindeer skin, #gtarted licking my trousers. | came to
realize that he was interested in the layers dfafid sweat on my clothes that he was
interested in. later on | made a fire to make sde@eand immediately reindeer were
running towards me from all directions of the crgathering around me and standing in
the middle of the smoke the fire generated. Evenigh there was still a lot of snow on
the ground and the time of the mosquitoes stillafany, the reindeer were drawn to the
smoke, checking out the smoke fire and engaging thié person who made it, in this

case me.

In the late afternoon Zhenya went over to one kmalmly caught him around his neck
and put on a halter. He did the same with two dibe=s) tied them together one after the
other. He opened the corral and led them outsidesa@ stretch of open land and into the
area where he wanted them to graze for the nextdBey. The rest of his herd leisurely
got up from their lying positions in the snow, tomkast look at the little hut and the salt

trough in front of it and calmly followed Zhenyadahis three leading reindeer.

Two days later it was the first time that | went @f my own to look for the reindeer and
bring them salt. | followed their fresh track whitdd me further into the forest and
strained my ears in order to hear the tinklingrait bells among the dense forest, as |
had seen Zhenya do. Since the forest only allowsgevery short distances, bells are
important for the reindeer keepers, especiallyummmer with the dense foliage and the

lack of snow to see the tracks.

| was walking on skis between the trees. Big luhad already formed under my skis,
since that day the temperature was again arourtddaegjrees which produced conditions
not ideal for moving on skis. Then, even before dswaware of the animals nearby,

Karman, the bull who seemed to have taken a likmgne, waded through deep snow
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towards me, licking as usual my clothes and mistakny camera bag for a salt pouch.
Soon others joined him and started licking and olgwvith their hooves at my skis. |

then led them a little further on, gave them sonoeensalt and returned to camp.

Once, when | had joined the hunter Sanya and msleer, we arrived in an area, where
food for the reindeer was ample, as Sanya pointed Every afternoon instead of us
having to go look for the reindeer and give thert, shey would come to the hut and
lazily hang around nearby until the evening. Whestolod outside the hut to brush my
teeth, some of them joined me. A little white datked my tooth brush and tasted the
paste; the rest was standing around me in a semiouatching. Then they walked single
file around the hut, looked into the tiny windowhish was covered by a bit of plastic,
and then marched on into the forest to graze, tmlseturn the following afternoon to

repeat the ritual.

These daily incidents highlight the interpersortaracteristics involved in this particular

way of reindeer keeping.

Having discussed concepts regarding reindeer hggidivould now like to come back to
the perspectivism-hunting-model and to the questiowhich ways, if at all, it can be
applied to domesticated animals. One of the diffees of the hunting as opposed to the
herding context is in the individuality of the am@m The hunter is confronted with
usually one particular animal that has been singleidfor the hunt, either through the
ways of ‘bayanay’ or through the more individuakgmmhood model of perspectivism-
mimesis. The hunting inter-personal dialogue istboe between two partners, though in
the Eveny model at least, this animal does notsszcdy have an individuality of its
own, but is more a refraction or manifestation lméyanay’. In this sense, we can see
‘bayanay’ as a spirit of an entire species, andpirsonhood of that wild animal as no
more than a fragment of ‘bayanay’s’ personhood. eivive look at a herding context,
personhood and dialogue manifest themselves diffigrewith more potential persons
involved. There is no focal representative of thecses, but rather numerous reindeer,
each with a more or less specific personhood afws. Both the Eveny and the Evenki
example show us that this personhood is most figlyeloped where there is an intense
‘interpersonal’ relationship between reindeer angman, with a shared work-life.

Herders do not try to intercept previously unknoammals, as a hunter does, but to

35



guide and manoeuvre known, familiar animals. Thenidication, or ascription of

personhood, therefore works in a different wayabmost complete transformation, as in
the Yukaghir way, does not seem to be necessanyrder to communicate with an
individual reindeer-person and might indeed be ewdrindrance at times within a large
herd.

How can humans reconcile these different aspectsimhal personhood as they switch
between hunting and herding? Vitebsky draws a explicit Eveny contrast between
wild animals as aspects of ‘bayanay’, and domestitdeer as either close (if trained) or
distant (if in the mass herd) partners in a humaterprise.How might this situation
change if the onlylomesticated reindeer involved are tamed indivgluath names and
distinct functions in a shared working life, as amgomy Evenk? An Evenk hunter,
having perhaps only ten tamed reindeer used forsp@rtation during the hunting
process, is not only working on a more individuasis, but does not have a large, mass
herd to worry about while going hunting. The Yukidiunter, never faced with a large
herd or even with taming processes, does not Hav@ded to switch between different
aspects of animal personhoods, and thus followsd&a of mimesis further and more
completely than the other two. In short, it seeiksly that the very act of extending
one’s relationship with animals beyond hunting nclude domestication and herding
inevitably transforms concepts of animal personhood

2.3. Companionship

In my particular research setting, the divisionwesn a small herd of selected tame
reindeer and a larger herd of animals for meat ycbon does not exist. Consequently

the shift in personhood between dealing with tamedéssed animals and a penumbra of
less tame animals does not have to be taken ictmuat by the human partner involved.

There is a profound difference in attitude of thenlan partner whether he approaches a
herd animal with a lasso (stress) or when he cgllsn a tame animal and puts his arm
around his neck (calm). The human partner comssddhimself relate and react to these
two types of reindeer differently. If all the resetr of a small herd belong to the tame
type of personhood, the human never has to chasgeelceptions. | argue that this leads
to a very distinct form of interpersonal companidpswhich can be observed in my

research area.
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It is particularly important to notice in the sati (Kochema) of my research area that
reindeer are not seen or treated as goods, ndittienes of Soviet central planning (they
were never collectivised) nor in times of transitiowards a market economy. They are
neither bred nor sold for their meat nor for traorsther than that of their owners. They
do not form part of the market economy of the geapthe Kochema, who mainly gain
their cash income through hunting with only theasional extra income of selling skins
of domesticated reindéefThus the partnership with the reindeer is alncostpletely set
apart from consideration of market economy, castorite or profits and put into the
realm of companionship in the forest. Maria, fastance, is always very adamant that the
reindeer should not work (i.e. carry) too much oo fong when they migrate, even
though the work her reindeer are needed for ismahiany way compared to that of the
people in Teteya (cf. Landerer 2009) who draw Hgaon their few reindeer as transport

animals during hunting season and refurbishingmseas

Likewise, Sina verbalized her attitude towards thandeer clearly. | met Sina in a
summer mobile camsi{oybishchg when she was cooking over the fire in front o t
conical tent ¢hum (conical tent)) and the smoke fires for the reimdberd were
smouldering nearby. It was early morning and ndt afethe reindeer (60 animals in
total) had come back from the night’s grazing. plece between the smoke fires looked
empty with only 15 animals lying around. Sina ler leyes roam over the smoke fire

place, then turned to me and said:

‘Now the smoke fireplace looks forlorn with only saw animals. Just imagine what it
would be like if there were only so few reindeestard you. Living in the forest without
reindeer, this is something | cannot imagine at\&hat kind of life would that be?’ Sina
had grown up in a reindeer herding family, but nburgo the central village in her late
teens when her family died. After a few years ia tentral village, she returned into the

forest to live with her cousin Shenya, his aunt drar reindeer.

® In this particular area wild reindeer are ratherse (compared to the mainly hunted animal, thesepand

there would be a certain demand for reindeer gkinslothing, while moose skins are more easilyaotzble.
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Picture 2.9: Sina with her favourite yearling

Thomas, a hunter and reindeer keeper who hasikstindeer, displays a similar attitude
towards reindeer as companions integral to forést When | first met him, he was
walking on skis and expressed his desire to hargimgleer again. First | thought he was
referring to not having to walk so far, if he handeer. But | soon realized that it was
more complicated than that.

He had lost his last reindeer a couple of yearsrbeiost of them had run away over the
period of many years, so that the numbers in hid hepidly dwindled. ‘One has to care
and love the animals’, he told me, ‘to be theretf@m, they are the most important here
in the forest. | know that, but | had a new yountewshe was Russian, and my attention
on my reindeer got less. | was stupid. Now | arthaforest again, alone, without wife or
reindeer. What shall | do here; it is boring withgaindeer in the forest. | can walk
everywhere on skis, sure, | can even carry a le@goipment on my shoulders, but | need

company, | need the company of reindeer. Yes,hbring here without reindeer.’

Thomas clearly emphasized the most important adpeanost people in the research
area regarding reindeer. Reindeer and reindeeringdave been removed from any
market economical aspects. They do not from a codityydbut are individual partners

and companions in the forest. Even though theysee for transport, there is never any
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monetary value attached to them. In that respestsitting fundamentally differs from
others where big herds are bred for the producifaneat. The keepers of the reindeer in
Katangskiy Rayon never seem to think about monelyraimdeer in one context. In fact,
once when | suggested that maybe it could be istiege for tourists to go on reindeer
rides and thus provide further income for the fgmthe reaction was unanimously
something akin to disgust. ‘Reindeer and money lshaaver go together. We do not

want to make money out of our reindeer’, they tolel

| argue that this very clear division line betweatything related to market economy or
money and reindeer keeping is central to this vgsgcial companionship between
humans and reindeer. Aspects of their lives reltdedarket economy are hunting goods
and transfer money in the form of pensions. Reinkeeping is done purely to guarantee

transport and companionship for the keepers.

2.3.1 The reindeer’s choice

It is early morning and Ivan is the first to leabe chum.His daily task is to tend to the
smoke fires in front of thehumwhich he lets die down every night to rekindlenthia
the morning. All his reindeer are still out; thenage during the night and run back to the
camp with the onset of the heat and insects whaadh elay in the forest brings along.
Ivan walks to each set of conical poles in whioh $moke fires are lit (see picture 2.10)
and checks the stability of the poles and the sitgrof the smoke. Sometimes the
reindeer get so frantic with the insects, partidulghe horseflies, that they would lie
right in the fire and burn their coats. To prev#rdt, a circle of poles is put around the

fire places in order to keep the reindeer at aadist.
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Picture 2.10 shows an empty smoke fire place in thearly morning before the reindeer return. The
conical poles around each fire place prevent the imdeer from lying in the fire and burning their
coat.

Ivan has to check 11 fire places, positioned betwsleade-providing pine trees (see
pictures 2.10 and 2.13) in a way to accumulatestheke screen in the camp and allow
all his 60 reindeer to benefit from it. Each smdike is fed by roughly 2 pine trees every

24 hours and if more smoke is needed, Ivan adailipputs moss onto the fires. This is

Ivan’s main task in the summer: to fell, carry samp and saw enough pine trees for 11
smoke fires during almost 3 months.

When the reindeer return from grazing, Ivan telks they first look around the camp and
the smoke fires. If they find everything satisfagiothey lie down among the smoke
fires; if they consider the smoke not adequatesel that the place is too muddy (if it is a
rainy summer) or feel that they have already graaealigh in that particular area, they

do not return to the camp but collectively takeaftl are gone.

One day during my stay we were greeted by an empiyke fire place in front of the

chum The reindeer had not returned from grazing, étiengh the smoke was adequate
in Ivan’s opinion. He remarks ‘We have been in #imisa for too long, they have eaten all
the fresh green fodder and have decided to movélois. is not a very good area for
them, too much burned forest around us; but we @iamove as often as we used to,

since our ageing father cannot walk or ride a reemcanymore and we have to transport

40



him on a sled in summer. It takes time and efforprepare the trails to allow driving on
them with a sled in summer.’ lvan accepted theda#n’'s decision and went off to walk
after them. ‘They often walk to our next camp, vehéhope to find them. It is about 4

hours walking from here.’

In the evening Ivan was back with all his reinddmrt he knew that they had to move
within the next two days. ‘Once the reindeer getless, we have to listen to them and

move on. Otherwise | will have to walk everydayting them back.’

The reindeer in this instance had made a decitley, chose to move on by themselves,
anticipating the migration to the next camp ancifgg their human partners to move
along with them. It seems to be a very equal @tatip at work here between human
and animal persons. If the animals initiate migmatithe humans follow; if, on the other
hand, the humans decide to move on to the next c#mepe is a similar partnership
visible. Ivan, for instance, packs 15 reindeer withir gear and ties them together one
after the other in a caravaargish). He leads the first animal and starts walkingaoys
the next camp. Not only do the other 14 animalsi®icaravan follow effortlessly exactly
in the footsteps of the previous reindeer (andveadawrapping themselves around trees),
but the other 40 odd animals of his herd followwnérily this caravan. lvan shouts a
sonorous ‘WHOA WHOA', imitating the calves’ crieshen they are agitated, and his
herd assembles at the camp place and takes affréfte running in front of him, falling
back, running circles, but always keeping up withnl and his caravan, until the next

camp is reached.

Pictures 2.11-2.12 show the caravan of loaded reiedr and a few animals of the free running herd
who look curiously, wait and then overtake the caraan only to stop and watch or feed again.
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Upon arrival in the new camp Ivan immediately stdstilding smoke fires, before he
puts up thechum before he does anything else. The reindeer apeethe smoke and
stay. Once, when | moved with Ivan and his reindeghe next camp, | could observe
how the reindeer would run through the new camgmsegly enjoying the new
surroundings, the little swampy creek, and all gheen grass and buds near the camp.

Seeing this Ivan was satisfied and happy.

Picture 2.13: A new camp is reached with pine treeas shelter from the sun, smoke fires and the
chum in the background

Both these processes, the reindeer initiating mevewith the human partner following
along and the human deciding to move with the endoluntarily following them, free
of stress or coercion, are not only examples obly equal and respectful partnership in
the forest, but are also very unique within the ld@f reindeer breeding, where herding
techniques such as using dogs and lassos and géedimology such as snow machines,
all terrain vehicles or helicopters, have becomtlvin both Russia and northern
Scandinavia (Pelto 1987, Helander-Renvall 2007m8tker 2005, Konstantinov 2009,
Vitebsky 2005, Anderson 2000). Even in settings mha chosen ‘lumpen herd’
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(Vitebsky 2005) is trained as sled or ridden angrehd given names, the bulk of the
animals still remains an element to be herded Imygusogs and lasso, a method which is
time consuming, strenuous and stressful for bothhilimans and the animals involved.
Konstantinov (2009) describes the change in attitofdreindeer herders when they move
on from being part of the reindeer drawn the breggéal the snowmobile one; the latter
having the possibility of reaching the village t&asand more frequently and without the
obligation of living in the tundra with their traed sled reindeer. The former, on the other
hand, still form a bond and a partnership betwdéemtand their chosen sled reindeer,

but again the bulk of the herd is left to be heroted more stressful, coercive way.

In the case of the Evenki in the research areassol has not been used or needed in
many years; their dogs are exclusively hunting meting dogs. Every animal of their
herd (as opposed to only a lumpen herd) is namddansidered a person of his or her
own with whom a partnership has been introduceérflay forest life is shared between
humans and reindeer; especially in summer this comainlife is very close with the
animals dwelling right outside tleumis entrance, sometimes sharing the same fireplace

with the humans.

Picture 2.14 shows Zhenya and his reindeer duringoenmunal camp life in summer. Heavy rainfall
has turned the smoke fire place for the reindeer (i the far back to the left) into mud and caused the
reindeer to move into the fireplace area of the huimns.
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The daily chore of milking is done with minimalests involved. The does do not have to
be caught and held tightly during the milking predy the man of the camp (while

being milked by the woman), but are simply halteaad tied to a tree.

There is a mutual agreement between reindeer anthimi that exceeds, | argue, the
social contract described above (Vitebsky 2005nolt only encompasses every single
reindeer of the herd, but allows reindeer to makaices and decide which fodder they
want. Additionally, both reindeer and humans slaakery close symbiotic living in the
forest. The reindeer offer companionship, milk arahsport, the humans also offer
companionship, salt in winter and smoke in summbese two, salt and smoke, are the
strongest incentives for the reindeer to seek amdyehuman companionship together
with limited protection from predators. Additionallevery reindeer calf gets cuddled for
the first time a few days after it is born untilgéts used to close human contact. As a
result of cuddling, salt and smoke, reindeer samesi come when they are called by
their names, or if they do not, they stay calmlyiluhe human keeper comes to them,
puts an arm around their neck and leads them t@ewbehe or she wants to, harnessing

them or milking them.

Picture2.15 shows a herder leading a bull with tharm around his neck.
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Picture 2.16: Zhenya gives salt to a reindeer buih front of one of his winter huts.

Picture 2.17: A young Evenk apprentice cuddles a @ay old calf for the first time in order for the calf
to get used to and enjoy human contact.
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Picture 2.18: Human and reindeer partners share arsoke fire during a summer trek.

2.3.2 Communal walking

Once, during a migration with Zhenya, his aunt Maund his cousin Sina, Zhenya turned
towards me, handed me the leash to the leadingeaermof his caravan and told me to
walk on first towards the camp. The last animahisfcaravan had gone missing and he
had to go back to look for her and her load. Allacfudden my position in this human-
animal migration changed from walking last (I wasially the slowest walker) to taking
up the front position and | began to understantl ltaen not my own boss anymore while
walking but am subject to the wishes and needbeetaravan behind me and the playful
disturbances of the free running herd. One canradk \at one’s own speed, but has to
adapt to that of the caravan. If | walked to slowhg bull behind me would ram his
antlers into my back. | also could not carefullpoke my way through boggy area like |
would on my own, but had to plunge right througspexially since the reindeer love that
kind of terrain and often even speed up. The fueming herd, on the other hand, loved
to run very closely past me and my caravan, almgeting their antlers entangled in the
bushes and trees on one side and myself on the ttlkee cross my path right in front of
me, causing me to halt or falter in my step, theytran on, only to wait for me further

down the trail letting me pass, and to repeat thelevprocedure.
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Thus not only living with reindeer reinforces aruajcompanionship with shared smoke
fires and shared decisions, but walking, movingnfrctamp to camp, re-establishes this
partnership, where not necessarily the humanstdigeed or rhythm, but accept the
reindeer’'s ways of doing it. The humans worry abloedvy loads on the reindeer as if
they had to carry them themselves; the free runbulg of the herd decides to move

along with their partners on their own will.

Similarly in winter some of the leading sled-pufjimeindeer (there are always two
reindeer in front of a sled, several sleds tied after another, with the reindeer on the
right in front of the first sled being the most kviedgeable one that forms the closest
partnership with the driver) know the ways and layof traps so well that they stop on

their own accord when a trap is nearby to let tined get off the sled and check it.

The people of the Kochema have made and are colystamaking an important
decision regarding their lifestyle and their reiedewhich is in a way opposite to a
general trend in the Russian North. This trend Ive® many indigenous peoples moving
into villages, from which mainly the men would verd in the taiga or tundra to work as
hunters or herders thus creating a spatial separatith the women living and earning
wages in the village (Vitebsky 2005, Stammler 2&hmann 2001, Kwon 1993, 1997
& 1998, Vitebsky & Wolfe 2001). The people of the¢hema, on the other hand, have
consciously decided to remain in the forest withirtlanimals, staying mobile all year
round. Additionally they have resisted the gendrahd of this and other areas to
abandon the tents and live year round in a sefiesnall huts. Even though they do
prefer huts in winter, they live in tents betweeayMand October, sharing their life very
closely with their animals, sitting, eating, slegpiand cooking at one level (the ground)
with the animals. Even though each family owns askoin the central village, given to
them by thepromkhozduring Soviet times, they never live there, bulyamse it for a
week or two while selling pelts and restocking gotat the coming year. Additionally, it
is usually only one person, the delegate from &meilfy, who goes into the central village

to sell and buy.

This refusal to give up mobile forest life with thesindeer has led to the situation that
no one currently living in the areas around therilochema has a human partner or
children, since this lifestyle is regarded as ‘wilided’ and not desirable by most

potential partners (this is very much in accordanih the general difficulty of finding
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partners for a forest or tundra life in the Russidarth and a result of Soviet
sedentarization processes).

48



Chapter 3 Changes in interpersonal relationships

Some aspects of this interpersonal companionshie handergone changes in the
research area. | intend to focus on two of thessgs, one has evolved within the last
20 years and concerns the custom to ride reindgleapter 3.1), the other deals with
effects of Soviet policy and manifests itself ire ttwo notions of keeping reindeer and

using reindeer (Chapter 3.2).

3.1 To ride or not to ride

A particular aspect of the relationship as partmeferest life between reindeer and their
human keepers can be seen in the use of reinde®lira mounts. This practice is most
commonly found in taiga areas of reindeer keepimd) @emands special, strong reindeer

who have undergone intensive interpersonal trainiitly their owners or trainers.

In the research area reindeer were traditionalgduss mounts both on hunting forays
and on seasonal migration-movements. My predecasstinis area, Russian ethno-
historian Anna Sirina (2006) describes, for inseana migration-movement that was
defined in its length by the maximum time the sgyest bull could carry the female boss
of one family, who was renowned for her enormoud speedy skills in making skin

clothing and rather large in size. Thus the movemes limited to two hours.

One of my informants told me another example of lortant riding reindeer was as
part of a forest life among the ancestors of hesbhad. Not only did they train special
reindeer to allow pregnant women to ride, but tleeystructed a special saddle that
would go over two reindeer, who in turn neededdovery carefully trained, in order to
make it possible for one esteemed lady around é&ae ¥900 to ride. A single reindeer

was not able to carry her.

On the other hand, the son of my informant clainad howadays he does not dare to ride
his reindeer anymore. ‘They have become smallerraad have become taller. | am
afraid to break their back.” This statement whiehrhade in 2003 made me curious to
investigate into riding aspects and potential cleanthese might elicit in the human-
reindeer relationship. Is it really only the siZetloe reindeer that created a tendency to

abandon riding?
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By the end of May 2008 the last snow had meltedadhithe rivers were flowing ice free.
Soon the time of the mosquitoes would come andetlenk reindeer keepers would start
their summer migrations through the forest withrtherd. | was hoping to join them and
see them load up some reindeer with their gearidedhemselves on others to the next
camp through often difficult and very boggy tertaimwhich the reindeer walked much

more at ease than the humans.

Lena’s and Ivan’s reindeer were lying in front béir chumsheltered from the relentless
insects by a smoke cloud and from the sun by peest The saddles used for loading the
reindeer were stacked neatly in front of the tesgidle a collection of saddle bags made

of reindeer skin.

Pictures 3.1-3.2 show stacked up saddles (left) asdddle bags (right).

| asked Lena, if these were the saddles they aed for riding the reindeer. Lena turned,
looked up from her work of packing the saddle biagan even way and laughed, ‘You
know, we do not ride any more.’” Surprised | endgiiferther, ‘But you have enough

strong reindeer to choose a big riding bull fromoagn And you yourself are not heavy.
Surly it is nicer to ride than to walk in the swaiBhe smiled again and enigmatically
said, ‘It has become the newest fashimodgd among us to walk instead of to ride.” This

was the last she said regarding this topic.

Later in the summer | joined Maria, Sina and Zhewya their migration with the
reindeer. Maria was a small and agile woman of 60 sommandeered the packing and
loading process. The caravan needed to transpbrofaiheir equipment and food

including the tent was made up of 13 animals.
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Picture 3.3: Maria and Zhenya loading a reindeer

After all of them had been packed, Maria walkedne whitish bull lying undisturbed in
the smoke nearby and started saddling him, buhdicut any bags on him. ‘This is my
riding reindeer’, she explains to me, ‘he was dtdined by my late husband. He was
very good at this skill. It takes some time of g®iand one has to select the right animal.
This one here is already 11 and soon he will getald. What shall | do then? Walk all
the way? No one really has the skills anymore amtthem properly. You know, in the
early days they trained bulls especially so thagpant women can ride them.” She then
stepped on a tree lying alongside the trail andhwhe aid of a riding pole effortlessly
glided into the saddle. “You know, a reindeer wdlkster than a human, it takes less time

like that to reach the next camp’ she said and oftie
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Picture 3.4: Maria riding her reindeer bull and leading a caravan to the next camp

We did a short migration that day of only aboutkifh; as soon as we arrive, Maria
hurried to immediately relieve all the reindeetlugir load. ‘They have worked hard’, she

claimed and looked at each one before she reltfasesinto the waiting smoke fires.

Thus it seems that another reason of not ridingdesr anymore is the lack of skills,
time, patience and determination to train a ridimgunt. The fashion of the day seems to
be to walk and use time on other things than fograntraining relationship with a
reindeer, a training relationship that would be Mmuwore intense, personal and time
consuming than that needed for training sled-pglimimals. By not engaging in this
very interpersonal relationship of trainer and deir bull, the trainer perceives a
different personhood of his reindeer and consedyéaits to engage in this most intense
form of relationship with his reindeer. The reindeen the other hand, fails to develop
not only his skills as a mount, but also his triasd the human trainer, and is not able
enjoy a very distinct position in the human-reindeempanionship. Additionally, and
maybe most importantly, the reindeer loses thetiposiof the one leading the way

through the taiga.

This last aspect | have found to be particularlpamant in human reindeer relations. A

reindeer that is used as a mount goes first. H¢ dteps foot on different terrains of the
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forest, he decides which swampy area is betteralk wn, and he gets first ‘foot-on’
experience and information about his surroundifige. riding human, on the other hand,
knows about the reindeer’s superior skills anditadsl of walking and navigating in this
terrain and trusts him to do so well. Particularlyswampy, boggy areas, the reindeer
would choose a different path than a walking hunaapath that might be harder for the
human to walk, but faster for the reindeer. Thadeer thus gets the authority of choice
and decision making, an authority he has much vgssn walking as a loaded pack
animal in a caravan behind a human. The practigeople who ride would be such that
they mount the animal when bad terrain lies aheadwhich the reindeer walk much
better, and walk in between on drier terrain t@wlithe reindeer some rest and thus
expand their radius of action. This practice wag partly still is done both during hunts

and migratory movements.

Pictures 3.5-3.13 show historical photographs afdeer used as mounts in different
contexts (hunting, migrating and transporting ggodilese pictures form part of private
archives of the Evenki in Teteya and Kochema. Mdshem were made by the herders
and hunters themselves, when they were given arealnyethe Soviet photographic club

in the central village. (Courtesy of the KaplinZadin and Sichegir families)

Pictures 3.5-3.7: ca. 1970 on a hunt, 1960s is@ammer camp, 1960s

53



Pictures 3.8-3.9: during summer migrations to the axt camp, left early 1980s, right 1962

Pictures 3.10-3-11: Reindeer caravans for transpairig goods, left 1975, right 1968

Pictures3.12-3.13: left on a hunt, early 1980s, fi preparing for a hunt, shows the layers of the
saddle used
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Picture 3.14: Maria on her 11 year old very knowledeable mount who had been trained by her
skilful late husband.

Nowadays, only Maria has a reliable mount. The mairanother woman, the hunter
Natalya had been shot the previous winter by dridsk&tom the central village who had
spent a few weeks in the taiga to hunt and hadakest the tame bull for a wild reindeer.
For Natalya, who endorses very much the way ofdhest life and who considers riding
as an essential part of it, this was very tragie 8 now in the process of painstakingly
training a young bull who is only 3 yet and haag way to go. Her husband always
walks on foot or skis. He comes from a family thatl had no reindeer of their own (see
Chapter 3.2) and thus has not come accustomedetoammpanionship of reindeer in a

way his wife takes for granted (including riding).

Pictures 3.15-3.16: Natalya has started training hreyoung bull (left). Natalya brings her young

grandson who lives in a village to her camp for thesummer. This is the only way for the toddler to
reach his grandparents in summer. Note that the bulilhe is sitting on is not castrated and is not
trained as a mount, but needs to be led by someoirefront of him.

Even though both Zhenya and Ivan would have a gbotite of very strong bulls in their
herds to train as mounts, they only have bulls #gratnot trained well and hardly ever

used. | had joined Zhenya during part of the summigrration and intermittently asked
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him about riding reindeer. During the first weeles dnly told me the two factors that |

had already heard from other informants, the desangasize of reindeer compared to the
increasing one of humans and the time and skikéds to train a mount. But eventually |
began to grasp a third factor that has changeddhng habits of the people, in particular

of hunters.

The whole research area is prone to forest firesettensive burned areas form part of
particularly Zhenya’s and Ivan’s respective hunttegitories. Especially the big forest
fire of 1986 has altered the landscape dramati¢alg map 4 in Chapter 1 for the extent
of burned area). These burned areas, cajmdby the locals, exhibit very different
characteristic from the surrounding forest. Fiadlt)ichen, the fodder needed by reindeer,
in particular in winter, has been destroyed ande#ds many decades for it to re-grow.
Thus gar areas are unsuitable for reindeer keeping. Segphdined areas tend to re-
grow into a thicket with extensive bushes and bireles often to an extent that make
them almost impassable on foot, certainly whemgda reindeer. If one needs to cross
such a thicket, one needs to hack one’s way withtevas to create enough room for
oneself and a reindeer caravan to pass. Sincestiilesome and slow work, burned areas
are avoided as much as possible. Furthermore, aherplains, ‘Gar is bad for the
reindeer and hard to pass for us, but the animalewat do not mind as much. They even
like these burned areas because everything issem@nd good to eat. The moose and the
sable feel comfortable there.” Thus while he ascamted hunter is at a disadvantage, his
prey is not and is often to be found in these bdiareas. Since it is cumbersome for him
to ride on hunts in living forest and to then led® mount to walk in burned forest, he
has mostly given up riding and got used to wallengrywhere. By doing so he has also

given up on the expertise that a knowledgeable maigrht bring into the partnership.
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Pictures 3.17-3.18: A bull who is usually not ridde is saddled for my benefit.

Thus a main factor in the abandonment of ridingdeer in my research area turns out to
be ecological, caused by a change in the charattée forest the Evenki live in. Even
though the effects of the fire may be only temppi#ichen does re-grow after decades),
the time span might be too big to avoid a huge tisskills and knowledge as well as

attitude towards the reindeer.

3.2 Keeping reindeer versus using reindeer

Interpersonal companionship takes on a differenhfamong the people of Teteya, in
whose area two state reindeer herds existed ttitid 1980s which were taken care of
by one family each. The remaining people in the moamity were hunters without own
deer who borrowed a small number of animals frommpitomkhozto use for transport
during their hunting season from October till Marahd were used to enjoying the

summer as a time of rest with no need to worry abaeindeer herd.

Ventsel (2006) describes a similar model in norter Sakha, where Soviet agriculture
consisted of having large reindeer herding brigaates hunters who owned and used a
small number of reindeer for transport, but lef¢ #nimals in care of the brigade in
summer, a practice which was kept up until the smogbile revolution in 1996. He

argues that this continuum between herding andimgingésisted general reindeer herding
standards based on Komi commercial reindeer heraityfurthermore eased the shift

from Soviet to post-Soviet economy.

While this model is in many ways similar to that Déteya, there are three crucial
differences that manifest themselves in interpaakoglations between the reindeer and

their keepers.
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1. The hunters in Teteya never owned their owndesn, but exclusively usgatomkhoz
reindeer (with the exception of the two families amarge of the state herds).
Consequently their relationship with the animals wanited to a working context, not a

living with reindeer context as | have outlinedaetjng the people of Kochema.

2. Additionally the state reindeer herd was alreddpanded in the early to mid 1980s,
when Soviet administration decided that no statedeer husbandry was needed
anymore. Thus the disruption of economic and sddéehklready took place well before

the collapse of the Soviet Union. Therefore, alyedakring Soviet times, reindeer herding
was taken out of the economic picture of the arewrning reindeer keeping into the
realm of private transport in the forest, a fa@ttfemained so in post-Soviet times. The
economic purpose of the state reindeer herds fdcomenly on renting the animals out

for transport (to hunters, but mainly for topogrigahand geological expeditions).

3. The mentioned snow mobile revolution in the XP86ver took place in my area. On
the contrary, while Soviet made snow mobiles andugh fuel was available in the
1980s, the situation changed after the collapsthe@fSoviet Union, when fuel became
very scarce and almost unaffordable for most pelbgleg in the forest. Additionally the

use of helicopters or all terrain vehicles becamégossibility, which in turn made the
reindeer the main means of private, family basedsjport, especially during hunting

season.

| argue that through this Soviet model of havingtestreindeer, taken care by two
families, and reindeer-less hunters who borroweeimthtwo very different attitudes
towards not only reindeer but life in the forestganeral were created, which | call

keeping reindeer versus using reindeer.

The animals would be rented out by the promchodmutders or geological expeditions
as pack and transport animals. Most of the hurstedsexpedition-workers would have a
certain degree of experience with reindeer, butbout keeping their own animals. Thus
persons using reindeer during hunting or expeditiore would not live year round with
reindeer and do not know well the distinctive feasuof the herd or individual reindeer.
They would get different reindeer every year andettgp less attachment to them, since
the bond with the reindeer, made through the shexpdrience of seasonal cycles, is not
there. People borrowing the state reindeer forrthark as hunters or members of

expeditions considered them working animals onlgeyl were not part of the yearly
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cycle of life with reindeer and returned them afiee. An apt analogy would be renting a
car for a specific purpose, then hand it over wyau need a car again.

The focus of a person ‘using’ reindeer is on hoeytimight facilitate his/her life and
work, especially regarding transport, whereas thfal person ‘keeping’ reindeer is
primarily on the reciprocal companionship with lois her reindeer who in turn share
his/her life and workload.

Soviet policy has created a functional and psyaiiodd difference (cf. Landerer 2009)
within the community of Evenk hunters and reindesgpers by singling out two families
to keep reindeer and the majority of the commututgnly use them. To the majority of
the hunters seasonal cycles of travel and workeénforest were detached from the need
to care for a herd of reindeer (especially in sumriais lacking the intense interpersonal

relationship described above.

Hunters became used to having ‘reindeer-free’ tige® also Konstantinov (2009) who
describes a similar effect when herders change freindeer drawn sled to snow
machine for transport), where neither their dailgrkvconsiderations nor their seasonal
ones were influenced by constantly having to careréindeer. What then happened,
when in the mid 1980s thgromkhozdecided to abandon state reindeer husbandry in
Teteya?

The remaining reindeer (numbers had dwindled dralgifrom over 800 kept by the two
reindeer herding families to 70 in the late 1980sje divided and given to each family
living in the Teteya area. If hunters still wanted use reindeer for transport during
hunting season, they would have to care for theam#elves. Unused to keeping reindeer
(as opposed to merely using them), many huntergraidfamilies lost or butchered the
reindeer. Only members of the two former reindesaping families, who knew well how
to care for them, who were used to ‘keep reindemfitinued to do so. But since the
amount of reindeer in the Teteya area had beerceedio a very small herd (in 2008: 30
animals), every single reindeer had to work muchdéraand longer during hunting
season (October till March). For instance, one éwdherder from Teteya, owned, kept
and used 6 reindeer in 2008, two of which were gm@grlings. In the hunting season
2007/8 he travelled 1600 km on two reindeer slesiisguthe same four draft reindeer. He
remarked that during theromkhozsystem of renting out reindeer, he had been etait

least 15 reindeer every season to do the same amstamchpulling. It is here that the
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intrinsic difference of keeping versus using regrdas an attitude can be seen. During
promkhoztimes he was used to travel back to the base easngften as possible, to meet
family and friends, to stock up in the shop anamgoy communal space. This was the
driving force and with a big enough number of watkireindeer, this could be done.
Now, with only so few reindeer left, his rationadethe same, namely often going back to
the base camp. Had he changed his attitude frordopmmantly using reindeer to
‘keeping’ them, he would have altered his movenpatterns and minimized the distance
for his draft reindeer by returning less oftenhe base camp. Instead, he still adheres to
the promkhozencouraged principle of maximizing the use of deier, while minimizing

the work and commitment attached to keeping them.

It is important to notice that these two notionsketping and using reindeer are not
mutually exclusive and usually coexist (as is thgecat the Kochema), since if one wants
to use reindeer as transport animals, one alstoHaeep them. In this particular setting in
the research area, however, some hunters (Tetegeg allowed and encouraged to
exclusively use reindeer for transport during humttime (late autumn, winter) and
forget about them and not care for them the resh@fyear. Even though the state herd
and the practice of renting out reindeer were abaed in the mid 1980s, the attitude of
using reindeer prevailed. Hunters whose prior i@hghip with reindeer was work related
only, were not prepared, neither in skills nor iflingness, to suddenly keep reindeer
themselves. As a result in 2008 the only peoplé lstieping reindeer in Teteya are
descendants of the two families who cared for tategeindeer, who were used to keep

reindeer as partners and not just as working asimal

In order to describe these two concepts furthdryide work in which reindeer are part

of into two categories:

1. Reindeer facilitated work or movement comprisesviies in which reindeer are

used to help the hunter-herder, such as using #setransport animals.

2. Reindeer induced work, on the other hand, signiftesk that is aimed at the well

being of the herd and includes building corralserseeing the rutting and calving
seasons, making smoke fires in summer, guardingrimeals against predators.

Thus in the pre-1980s at the time of gremkhozreindeer induced work was minimized
for everyone excluding the two reindeer keepingilias) while reindeer facilitated work

was intensively practised by everyone. Thus byding these two work types the
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promkhozhas caused an attitude in the hunters of usingeineeer like rental cars. Not
only does that affect the attachment to and idieatibn with the reindeer, but it also

damages the extent and transfer of knowledge tetateeindeer keeping.

Personkeepingreindeer, on the other hand, are involved in bgples of work, reindeer
induced and reindeer facilitated. They have forrmattdchments to both the reindeer and
the forest life they are part of. Life is more amgally rooted in the forest and its
seasonal cycles and people see themselves maradisg a life with reindeer as partners

(as seen for instance in Sina’s remarks abouwidifie reindeer).

Their responsibilities keep them in the forest #&ngeed be to visit the central village,
they have to pick the time of the year carefullyswemg that someone stays behind
watching the animals. Reindeer keeping knowledgkskills are passed on, and together

with hunting related knowledge form the basis feoasing trails, pastures and dwellings.

Since neither the reindeer nor the herders of thehiKma people have been collectivised,
the separation of reindeer herders and pure huatetof reindeer induced and reindeer
facilitated work was not practised in that regiaich lead to a different situation from

that in the Teteya area.

Even though the people of the Kochema were path@promkhozas state hunters or
geological expedition workers, every single famimained responsible for their own
reindeer. The idea anly using the reindeer, without a sense of keepinmiheas never
developed there. (In Teteya, on the other handt mibthe hunters practised ‘reindeer
using’ between 1960 and mid 1980s).

The two attitudes okeeping versususing reindeer, brought forth by the state through a
division of reindeer-induced and reindeer-facigéthivork, can also be seen in the notions

of ‘being in the forest’ versus ‘going into the ést’.

‘Being in the forest’ describes a way of life imsically coupled to experiences in the
taiga and always includes the notion of ‘keepingdeer’, without which life in the
forest does not exist. A person keeping reindesithiatay close to his animals and has to
care for them within a forest setting. Such a pemdoes not switch regularly between a
forest setting and a base camp of village setiihgrefore his frame of mind is firmly set

on the forest and the reindeer.
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A hunter used to only ‘rent’ reindeer for his hungtiendeavors during Soviet times has
got used to changing his frame of mind betweengdgirihe forest for work and being in
the base camp or village in other contexts (restiisfping, repairing). ‘Going into the
forest’ is based on the assumption of a divisioe Ibetween the forest and something
else, a place of dwelling and a place of workfdins a special variant of a widespread
notion linked to the Soviet policy of sedentariaaticf. Stammler 2005, Vitebsky 2005,
Anderson 2000)), but also an attitude, which is fooest related. For the people of
Teteya, this has resulted during Soviet times instant travel, both physically and
mentally, between ‘being in the forest’ (while duinting) and ‘going into the forest’
(when in the base camp). This attitude is stilltkgpin Teteya and travel is still executed
with the help of reindeer that are ‘being used’r @ people leaving the base camp and
going into the forest means to mentally adapt feoptace of dwelling with a fixed layout
and a clearly marked separation between ‘moreised! space and the engulfing forest
(see picture 3.19) to a place where constant atergkills and knowledge are needed to

successfully live in the forest.

Picture 3.19 shows Teteya base camp with the cleeut line between camp and forest.

In this chapter | have analyzed changes in humiaadeer relationships that have
occurred in the research area and affected thepersonal companionship that | have
introduced in Chapter 2. These changes are natlated (forest fires that changes the
characteristics of the forest) and culture- ortadi-related, which includes considering
riding reindeer and the skills involved in trainitliem less important (Chapter 3.1) or
creating an attitude where reindeer are ratherepunelized as ‘cars for rent’ (Chapter
3.2). In both cases the personhood of reindeerbkas affected and the authority has
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been changed that reindeer display when dealing tieir human keepers in their

function as transport providers.
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Chapter 4 Conclusion

In this thesis | have discussed relations betwaenams and reindeer in Siberia with a
focus on the notion of personhood, which does moessarily underlie western notions
of a dichotomy between mind and matter or orgarasith person, but manifests itself in
humanness and animalness. | have looked into diffemanifestations of interpersonal

relations regarding hunting, herding, and the comaton of both.

My research area gives particularly relevant insigbince the people there have formed a
special way of companionship with each animal ieirttvery small herds. One group
(Teteya) treats them like fellow inhabitants of ithbase camp, while the other
(Kochema) forms very close living and working redaships with their animals, who are

seen as equal partners in their forest life.

Additionally, since the reindeer at the Kochema Im&der been collectivized during
Soviet times, notions of larger herds aimed towaneést production and formal systems
of brigades were never introduced. | argue tha thctor together with the lack of the
notion of reindeer as commodity aimed towards drabred (Soviet times) or market
economy has led to this development of interpelsooyapanionship in the forest. | have
pointed out that small herds, a very high individyaf each reindeer and a total lack of

attaching monetary values on the reindeer aredte points of this companionship.

The literature on reindeer people in Siberia deatse with reindeer herding aspects
where large herds bred for market economy are aerfiterature on hunting aspects in
Siberia, on the other hand, does usually not coenbspects of herding and hunting with
regards to personhood manifestations. | have lirtkede two aspects and added to the
existing knowledge of human animal relations a uaidorm of companionship in the

forest.

| have pointed out that non-western concepts ofgrdrood often lack the dichotomies
that western thinking indulges in and consequenffgr more relational aspects of
human-animal relations. Also, models of human-ahirakationships have undergone a
shift from models of coercion and domination tosh@f symbiotic domestication. | have
added the model of interpersonal companionshipcémeral feature of which is the lack

of dealing with a herd bred for monetary purposestead, this companionship focuses
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on a communal life in the forest with the reindbemg equal partners and with respect
for the intentionality of the reindeer, both of kaeindeer and of the whole herd.

Personhood manifests itself differently in huntilgrding or companionship contexts.

While the concept of mimesis and transformatiompglicable to hunting processes in

certain areas of Siberia, it is less useful witharel to herding aspects. These are often
described as forming part of a social contract betwhumans and reindeer with a

distinction between a small herd of highly trairdmals and the penumbra of a large
herd. Notions of reciprocity, equality and intemtdity are attached to this model, which

are enhanced in the model of companionship dubdabsence of monetary intentions

on behalf of the humans.

Furthermore | have discussed recent changes wgirdeto human-reindeer relations
which where caused by nature (forest fires), forapdn from the outsidepfomkhoz
policies) and formed within the community (chandelalls and practicalities (riding)). |
have introduced the division between using reindeet keeping reindeer which was
introduced by Soviet policies of separating reimdewluced and reindeer facilitated
work. | have argued that this division has broufginth a split between ‘being in the
forest’ and ‘going into the forest’. These two tatties define a forest life with reindeer as
companions on the one hand and a life with constanélling between forest and village
setting with reindeer as rental cars on the other.

Thus this particular setting in my research areadigen me the opportunity of looking
into aspects of human-animal relationships thatvarg distinct from other settings and
have allowed me to introduce new concepts. Thiguemess of the area is due to lack of
collectivisation (Kochema) and due to the removélreindeer keeping from any
monetary economical realms (both Teteya and Kochewtach have brought forth this

interpersonal companionship in the forest.
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